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which gives knowledge. Thus arises the fallacy of establi-
shing that which is already known or established (siddha
sadhanata). You cannot establish the mind from an exami-
nation of dream cognitions; for even in dreams there is the
samyoga with the body which can fulfil the same function.

Nor can you establish the mind perceptually. If it is
a perceptual entity, it ought to have 'anu parimana' (atomic
magnitude^; and then like the atom it cannot be cognised
by any one of the sense organs. If it has 'ananta parimana'
(infinite magnitude), the whole world should have to be
cognised at the same time in a moment. Even if it has
^madhyama parimana' (medium magnitude) it cannot be
cognised by the sense organs; for when all the sense organs
are absent in the dream state, we do find that the mind is
present.

We cannot say that there is no 'pratiti' or awareness
of the mind; for we have the experiences like 'mam mano
nyatra gatanf (my mind is elsewhere). 'Thus by the method
of residues we have to accept the 'sakshivedyatva' for the
mind. And that there is such a mind is established only by
agama, and not by inference and arthapatti.

Objection: That there is the superimposition for
the self in the antahkaranz etc. has been shown. This is
impossible. The itaretaradhyasa' means that the self is
superimposed on the aatahkarana, and that the antahka-
rana on the self. If both are superimposed, both will have
to be nrthya (illusory). If both are the grounds, one
cannot appear as the other. If the 'this' is superimposed
on the self, the self like the mother of pearl should no t
have any illumination (prakasa). But here you admit that